after the Pentateuch, Moses fades as a central character in the hebrew bible. only about 8% of the approximately 770 mentions of Moses in the hebrew bible are outside of the Pentateuch and the book of Joshua, the first book of the Prophets.1 Moses is the essential figure of the exodus, wilderness, and law-giving narratives of the Pentateuch, and Joshua's conquest of Canaan is, to some degree, the fulfillment of those narratives. however, since the exodus, wilderness wanderings, and law are frequently referenced in the rest of the hebrew bible, one wonders why Moses himself almost disappears after the initial books.2 for instance, he is mentioned only five times in the fifteen books of the writing prophets (the latter Prophets), and not at all in the wisdom literature or festival scrolls in the Writings section of the bible. he does appear, however, in strategic places in the former Prophets besides Joshua (16 times); in the Psalms (8 times); in the Persian-era books of ezra-nehemiah and Chronicles (31 times altogether); and twice in daniel. nevertheless, as has been noticed, "these numbers do not suggest a particularly high esteem for Moses: david is mentioned much more frequently."3 While the slighting of Moses in these texts must mean something, the implications of this disregard are much debated. Why does citing Moses or his authority seem necessary to some biblical authors in the Prophets and the Writings, but not to others? are there particular cultural, religious, or other variables at work? to answer these questions and to analyze the ways in which the figure of Moses is used within the Prophets and the Writings, this essay will survey these books divided into four categories of texts: the deuteronomistic history, the prophetic literature, the Psalter, and the Persian-and hellenistic-era literature.
We must note in advance that, while the Penteuch contains the main narratives that have framed the Moses legend for his interpreters, this does not necessarily mean its materials predate that of the latter two sections of the hebrew bible, in spite of the fact that the Pentateuch was placed first, before the Prophets and the Writings. (all three sections of the hebrew bible have a complicated history of composition and redaction throughout the first millennium BCE, even if the development of some books can be traced more easily than others.) indeed, the nineteenthcentury scholar Julius Wellhausen in his Prolegomena to the History of Israel famously claimed that the Prophets came before Moses and the law in ancient israel's religious history.4 some references to Moses in the Prophets and the Writings are dependent on the Pentateuch while others may not be influenced by it at all-e.g., perhaps hosea 12:14; Jer. 15:1; and some genealogical notices (Jud. 1:16; 4:11; 18:30; (1) (2) (3) (4) (5) (6) (7) (8) (9) (10) (11) (12) (13) (14) (15) . therefore, the effort in the present essay is not to search for alterations in Moses's image as it developed from an earliest original form found in the Pentateuch, but to look for how Moses was understood and translated for different purposes in different settings outside the Pentateuch, whose main aim was to present israel's founding legal texts.
Moses in the Deuteronomistic History or Former Prophets
the "deuteronomistic history" (dtrh) is a term that refers to the dominant source in the books of Joshua through 2 Kings (Joshua, Judges, 1-2 samuel, 1-2 Kings; that is, the former Prophets), not including ruth, which in the hebrew order is placed in the Writings, the third and final section of the hebrew bible. the books of dtrh, which together with deuteronomy had a common redactional process even if their various parts can be dated to
